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1. The orthodox communication attempts the overshooting of secular
communication and its substitution for transcendent one!.

The Orthodox Communicative Theology is not a “communication” of transmis-
sion of secular events between the “world” and the social becoming, but the
replacement of conventional expression itself of secular “communication” for
the communication of each personally unprecedented existence towards the
neighbor and God.

The secular “communication” itself is self-refuted when it is considered that
it relies on the already consciousness of detaching and separation from the orig-
inal society of the Creator! Consequently, the reconnection of communion with
God (via the Incarnation of Son) is already the overshooting of the fallen, es-
tranged, secular communication and the re-establishment of the perfect
society of the original unity of love!

The first expression of Orthodox theological communication, if we want to
determine it by dogmatic terms, is the intra-Triadicity! The three substances of
the Holy Trinity do not “communicate” among them (because in that case the
consubstantial substance of the Holy Trinity as One Essence would be self-re-
futed) but communicate between them in order to indicate the unifying force
of the “emanating” divine love!?

Therefore, the perceived a priori accession itself of man to the “secular
sociability” is not Archetype of the communication of man with the world,
butthe Holy Trinity itself, whose unifying love is gushing over all the
members of the Church via the Holy Spirit! The communion of the three
substances of Holy Trinity itself constitutes the model of society and unity
among the people themselves and with the God! The personal and the social
life of the people has its source (and it has its fullness) in the life of the
Holy Trinity.
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Simultaneously the theological expression of the “intra-Trinitarian com-
munion” of the Persons “on the earth” is the symbolic expression of the
“communion of love” of people among them as charismatic, participated
relation of “entity” to the Father, and consequently as a redemptory expres-
sion of their salvation via the participation in the Incarnation.

2. The “communication” of God with the world is carried out via the Incar-
nation of God’s Son and Words.

God communicates with the world so that the fallen man be able to com-
municate with God as a by God’s Grace participant in the Godhood*.

Also, the communion of God with the world via the Son is shaped at the
same time to communion of man towards the Son and Word of God, provided
the existence of the filial relationship of people with God — Father is carried out
and determined by their relation to His Son®. Furthermore, man, via the
participation in the heritage of the filial love, passes over to
his fellow man symbolic “representation” of the God — Father’s love in the
world via the Incarnation of Son. Man loving his fellow man represents pro rata
the love of God in the world. Thus, the communication of man with neighbor
(who was being consolidated via sonship) is realized as participation in the “in-
heritance” of the Son towards the man and consequently it constitutes a type
(by secular terms) earthy “representation” of the communion that the Son —
Word had carried out by the people.

The love of Son for the man should be carried out, as love of man to the
fellowman — neighbor, and the love for the man is his communication with ac-
cording to God’s Grace participation of the energies themselves from God®.

If God “is love”’, the communion of love with the fellowman is already
communion of God as well!

3. The removal of secular communication and the consolidation of commun-
ion in Christ is already dogmatic self-consolidation of communion with the
spirit of each separate person in itself.

Communicative Theology is not the self-refutation of the person in the mass con-
sumerism, but the spiritual integration itself of the person via the participation
in the Body of the Church (as the communion of Saints) in which each separate
individual participates redeemable!®

The Christ’s member becomes also a self-realized entity in itself, since the
participation of sonship, in which he belongs (as was par excellence being
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Holy-spirited and participating in the energies of the Holy Spirit), does not al-
low alienation or his influence by the alienating dimension of the pseudepi-
graph secular communication!

The communion of God is always an awareness of the person, since only in
God man is a person!

4. Ontology of communication, as participation in by God’s Grace sonship,
is always ontology of love.

Faithful does not communicate with Christ but his communication itself is con-
solidated as his participation in This! Communication is not genuine commu-
nication, but according to God’s Grace participation! Participation in arche-
typal sonship of Christ is already adoption of love for the entire world’.

Only one street leads to the knowledge of eternal Truth: This is Love.
Acquiring Love, which is the God himself, man is really linked to God and in this way,
he comes in the real knowledge of Eternal Truth... Man knows God in view of the
measure of his filling by God. Filled by God, man is illumined, being hallowed,
being divine and in this way, he comes in the genuine knowledge of God'.

5. In Communicative Theology, the Transmitter — God is not the dominating
word of the omnipotent plutocratic medium but he that offers the freedom
of His substance’s self-refusal itself via the self-governing power of freedom
of choice of the creature itself!!!

His Revelation, as a medium of freedom, does not subjugate man (like the tech-
nocratic enslaving of the capitalistic medium), but descends to him not
for the profit itself that man could possibly have from the sale of merchantable
goods (as it happens in secular communications) butasa search and sal-
vation of the fallen man himself and the world, that is to say the entire
fallen nature!'

6. In Communicative Theology the language of a message transmission is not
the language of a fallen symbol of verbal codes of communication (that it is
always expressed as a symbol of the unsocial Babel), but the ineffable non-
verbal communication of the invisible kind of spirituality; it is about the
Spirit that is perceivable asineffable language, as a semantic way of
silence of God and consequently language is perceivable as communion with
the semantic experiences of divine inspiration!



20

In the Orthodox communication, consequently, man will not become a domes-
tic animal of his Computer, but he himself will use all pseudepigraph forms of
commercialized communication of technology’s selling as domestic.

Saints (speaking secularly) constitute the “transmitters” of the pres-
ence of energies’” communion of the Holy Spirit in the
world®! Their mediation is the highest communi(cati)on with the Transcend-
ent, not so much for the salvation of their individual substance, as long as for
the fellowmen’s redemption via their outspokenness (parresia)'“.

Thus, Saints” mediation is the highest communicative way of contact to the
God - Savior. Saints carry out this mediation transporting (as fundamental
transmitters) the sore appeal of the mournful faithful to the God via an “invis-
ible internet” of communication®.

7. In Communicative Theology the prayer of the Fathers does not belong to
like-Internet degradation of secular Internet, but to directness of their holy-
spiritual purification that initiates the timeless and immaterial form of com-
municative communion (Koinonia) of the Comforter (Paraclete)!

The mediation’s communication of holy Fathers represents a “spiritual inter-
net” of an infinite ontological kind and style, by far deeper and deadlier-against
than the pseudepigraph Internet of this world.

The annulment of languages on the day of Pentecost expresses the removal
of the secular communicative language of the symbols of comprehension, and
establishes the “other”, the ineffable language of the Holy-spiritual transcend-
ence'!

8. The communication of man cannot be outside the communion between
man and God. Love cannot be revealed mere by as communion and be
known as communion'’.

Christ is the Mediator, the Saints are the ambassadors, and the faithful are the
collaborators and the fellow — clergymen joined (linked) with all the people for
the ministration (deaconate) of salvation. Love is more live as Triadology, “more
live in the heaven” (Evdokimoff), but on earth this love is realized as a Church;
Orthodoxy does not take Church as an Institution as Catholics and Protestants
do, but as the “Body of Christ”.

The communion of Saints is the extension of Eucharistic communion during
which the Holy Spirit accomplishes the quite apart action to join and to make
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this unit a benefit; benefit not in the sense of a purely overcompensation, but of
inner need of the Body.

If “in God’s own image” man is the live picture of God, every secular com-
munication is a picture of the Kingdom of Heaven. So, every secular commu-
nication will be annulled since man will see longer “person to person”. Each
earthy communication is simply a crumb in which the full mystery shape of the
Kingdom is dawning slowly.
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